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COMMUNICATIONS. 
For the New-England Telegraph. 


DIVINITY AND WORK OF THE HOLY SPIRIT. 


{By the Editor.] 


WE are indebted to the Holy Scriptures for all that we know or 
can know, respecting the mode of God’s existence. Had not God 
been pleased to reveal the mode of his own existence, we must have 
remained in profound ignorance of the doctrine of the Trinity. 
The light of nature teaches that there is a God; but only the light 
of Divine Revelation inculcates the mysterious doctrine of Three 
Persons or Agents in One Divine Being. In the Bible, however, 
we are informed, that “‘ there are Three that bear record in heaven, 
the Father, the Word, and the Holy Ghost; and these three are 
one.” Our Lord Jesus Christ, in addressing his disciples just be- 
fore he suffered, said unto them, “ It is expedient for you that I go 
away: for if I go not away, the Comforter will not come unto you ; 
but if I depart, I will send him unto you. And when he is come, 
he will reprove the world of sin, and of righteousness, and of judg- 
ment: Of sin, because they believe not on me; of righteousness, 
because I go unto the Father, and ye see me no more; of judgment, 
because the prince of this world is judged. I have yet many things 
to say unto you, but ye cannot bear them now. Howbeit, when he, 
the Spirit of truth is come, he will guide you into all truth: for he 
shall not speak of himself; but whatsoever he shall hear, that shall 
he speak ; and he shall show you things to come. He shall glorify 
me : for he shall receive of mine, and shall show it unto you. All 
things that the Father hath are mine: therefore said I, that he shall 
take of mine, and shall show it unto you.” 
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In these passages, Christ evidently speaks of three distinct Persons 
or Agents; of the Father, of Himself, and of the Holy Spirit; and 
he ascribes to each Agent his distinct and appropriate work. This 
circumstance alone ought to be deemed sufficient to prove the doc- 
trine of the Trinity ; but other scriptures might be cited in abun- 
dance. My present object, however, is, to attend particularly to the 
Personality, Divinity, and Official work of the Holy Spirit. 

The Scriptures speak of the Holy Spirit as a distinct person or 
agent. As there is a real, though mysterious foundation in the Di- 
vine natute for the applications of the pronouns, I, Thou, and He; 
so the scriptures use the term, Ile, which implies personality, in ap- 
plication to the Holy Spirit. Our Lord Jesus Christ repeatedly uses 
the term, He, in speaking of the Holy Spirit; and he speaks of him 
as performing those acts which necessarily imply personality or dis- 
tinct agency. “If I go not away, the Comforter will not come un- 
to you. but if I depart, I will send Aim unto you. And when he is 
come, he will reprove the world of sin, and of righteousness, 
and of jidgment.” ‘“‘ When he the Spirit of truth, is come, he will 
guide you into all truth; for he shall not speak of himself; but 
whatsoever he shail hear, that shall he speak ; and he will show you 
things to come. He shall glorify me: for he shall take of mine, 
and shall show it unto you.” From this mode of expression, there 
js just as much reason to believe, that the Holy Spirit is a distinct 
person or agent, as we have to believe, that the Lord Jesus Christ, 
or the Father is a distinét person or agent. It is true that Unitari- 
ans generally deny the personality of the Holy Spirit; and Sweden- 
borgians, affirm that it means no more, than the mode of divine op- 
eration. But, what propriety is there in speaking of the Holy Spir- 
it as being sent, as coming into the world, as reproving the world of 
sin, righteousness and judgment, as guiding the people of God into 
all truth, and as showing them things to come, if he is not a distinct 
person or agent? These, and similar modes of expression, in the 
Holy Scriptures, must be wholly absurd, on any other ground, than 
that the Holy Spirit is a distinct person or agent. 

The inspired writers acknowledge the Holy Spirit asGod. When 
Ananias had dissembled concerning the price of the land, “ Peter 
said, Ananias, why hath Satan filled thy heart to lie to the Holy 
Ghost, and to keep back part of the price of the land?--Thou hast 
not lied unto men, but unto Gop.” Here the apostle evidently de- 
clares the Holy Ghost, that is, the Holy Spirit to be God, and does the 
same as to affirm, that, to lie unto the Holy Ghost, is to lie unto God. 
Hence he said also unto Sapphira, “ How is it that ye have agreed 
together to tempt the Spirit of the Lord?” Our Lord Jesus Christ 
implicitly acknowledges the supreme Divinity, as well as infinite pu- 
rity of the Holy Spirit, in what he says concerning the unpardona- 
ble sin. ‘ Wherefore I say unto you, All manner of sin and blas- 
phemy shall be forgiven unto men: but the blasphemy against the 
Holy Ghost shall not be forgiven untomen. And whosoever speak~- 
eth a word against the Son of man, it shall be forgiven him: but 
whosoever speaketh against the Holy Ghost, it shall not be forgiven 
him, neither in this world, neither in the world to come.” These 
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passages evidently teach the supreme Divinty of the Holy Spirit, and 
render it certain, that he is truly and in the highest sense God. 

The Scriptures ascribe to the Holy Spirit those acts, which none 
but God can perform. He is represented as searching the heart. 
“The Spirit searcheth all things, yea, the deep things of God.’? He 
is represented as performing the work of creation. ‘‘ The Spirit of 
God hath made me.” ‘‘ By his Spirit he hath garnished the clouds.” 
He is represented as foretelling futureevents. ‘‘ He shall show you 
things to come.” In another place he is called, “the Spirit of 
prophecy.” He is represented as bringing past things to the re- 
membrance of Christ’s disciples. ‘ But when the Comforter is 
come, who is the Holy Ghost, whom the Father will send in my 
name, he shall teach you all things, and bring all things to your re- 
membrance, whatsoever I have said unto you.” To inspire his ser- 
vants what to write, in composing the Book of Divine Revelation, 
was a work, which none but God could perform ; and yet this work 
is ascribed to the Holy Spirit. In doing this work, the Spirit must 
be omniscient, knowing not only what is past, but what is future ; 
otherwise he could not have moved the prophets to predict future 
events. Accordingly it is written, “ Now the Spirit speaketh ex- 
pressly, that in the latter times some shall depart from the faith.” 
** All Scripture is given by inspiration of God.” ‘ For the prophe- 
cy came not in old time by the will of man; but holy men of God 
spake as they were moved by the Holy Ghost.” In these passages, 
what is ascribed to God, is also ascribed to the Holy Ghost; and 
hence, the Holy Ghost must be, in the true and proper sense, Gon. 
The Holy Spirit, also, is represented as imparting to the apostles 
and primitive Christians power to work miracles; which could be 
no other than the work of God. Our Lord Jesus Christ, after he 
had risen from the dead, commanded the eleven disciples to tarry in 
the city of Jerusalem, until they were endued with power from on 
high. ‘ And when the day of Pentecost was fully come, they were 
a!l with one accord in one place. And suddenly there came a sound 
from heaven, as of a rushing mighty wind, and it filled all the house 
where they were sitting. And there appeared unto them cloven 
tongues as of fire, and it satupon each of them. And they were 
all filled with the Holy Ghost, and began to speak with other tongues, 
as the Spirit gave them utterance.” Stephen, the first Christian 
martyr, who was “ full of faith and of the Holy Ghost, did great 
wonders and miracles among the people.” These various acts of 
divine power, which are ascribed to the Holy Spirit, could not have 
oe wrought by him, were he not truly and in the highest sense 

od. 

The Scriptures also teach us, that the Holy Spirit is to receive 
divine worship. Our Lord Jesus Christ commanded baptism to be 
administered in the name of the [oly Spirit, as well as in the name 
of the Father and of the Son. When he commissioned his apostles, 
he said, “ Go ye therefore and teach all nations, baptizing them in 
the name of the Father, and of the Son, and of the Holy Ghost.” 
To baptize in the name of the Three Persons in the Godhead, is 
one of the highest and most significant acts of divine worship, and 
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is implicitly to acknowledge the supreme Divinity of each person. 
The apostle Paul does the same as to offer a prayer directly to the 
Holy Spirit, in connection with the Father and the Son. He clo- 
ses his second epistle to the Corinthians, with the following pray- 
er :---“‘ The grace of the Lord Jesus Christ, and the love of God, 
and the communion of the Holy Ghost, be with you all.” These 
acts of religious worship, paid to the Holy Spirit, afford conclusive 
evidence, if there were no other, that he is truly and in the highest 
sense God. 

It now becomes a matter of importance to inquire into the pecu- 
liar office of the Holy Spirit, as a distinct and efficient Agent. As 
the Holy Spirit is truly and in the highest sense God ; his agency 
must be precisely the same in nature as that of the Father, and of 
the Lord Jesus Christ. Agency always consists in volition or choice. 
Whatever God chooses, on the whole, shall take place, does take 
place. This is all the agency of which we can conceive. When 
God created the world, it was a mere act of his choice. He said, 
Let it be; and it was. He spake, and it was done; He com- 
manded, and it stood fast.” He said, ‘‘ Let there be light, 
and there was light.” So, whatever the Lord Jesus Christ 
does, he does by an act of will or choice. The leper said, “ Lord, 
if thou wilt, thou canst make me clean. And Jesus answering, 
said, I will; be thou clean.” Inthe same manner he healed all 
kinds of diseases, restored sight to the blind, caused the lame to walk, 
the deaf to hear, and the dumb to speak, and raised the dead to 
life. In like manner, the agency of the Holy Spirit, in whatever he 
does, must consist in his choice or acts of will. Now, as the Holy 
Spirit is a distinct person or agent, he must have his appropriate 
work or distinct office, as well as the Father and the Son. As the 
Father acts as Creator, gives laws, and judges the world, and the 
Son performs the part of a Mediator; so, the Holy Spirit must act 
in order and concert with them, in his appropriate office. What, 
then, may be considered the work, or office of the Holy Spirit ? 

It is doubtless the appropriate work of the Holy Spirit, to en- 
lighten the understanding. It was the prerogative of the Holy 
Spirit to communicate to the minds of the inspired writers revealed 
truth. “ All scripture is given by inspiration of God ;”’—-and “ the 
prophecy came not in old time by the will of man; but holy men of 
God spake as they were moved by the Holy Ghost.” As therefore, 
it was the special prerogative of the Holy Spirit to communicate 
the truths of the Bible to holy men of God; it is doubtless his of- 
ficial work to enlighten the understandings of whom he pleases, 
that they may receive the true sense of what he hasrevealed. ‘I'he 
Bible may remain a sealed book to those who read it, unless their 
attention is excited to the true nature of the principles it inculcates, 
and the duties it enjoins. To call the attention of his people and 
of impenitent sinners to these sacred truths, and lead them into a 
knowledge of their real import, is necessary, in order that they may 
affect their hearts. Christ said to his disciples, ‘‘ I have many things 
to say unto you, but ye cannot bear them now. Howbeit, when he, 
the Spirit of truth is come, he will guide you into all truth ; for he 
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shall not speak of himself; but whatsoever he shall hear, that shall 
he speak: and he shall show you things to come.” There is no 
reason to doubt that the Holy Spirit often enlightens the minds of 
sinners, as well as of saints. He excites their attention to the word 
of divine truth, either preached or read, and leads them into the 
true and proper import of the doctrines and duties of the Bible. 

It is the work of the Holy Spirit toawaken the conscience. It is 
the province of conscience to discern the difference between mor- 
al good and evil, and to excite in the minds of moral beings a sense 
of approbation in view of right, and of compunction in view of 
wrong. But, as sin is of amorally blinding nature, the conseiences 
of sinners often become ‘seared as with a hot iron.” That sin- 
ners may be convicted of sin, alarmed in view of future judgment, 
and have a due sense of guilt and of moral obligation, the Holy Spirit 
often awakens their consciences, and causes them to tremble be- 
neath the curse of a violated law. Accordingly the Lord Jesus 
Christ says of the Holy Spirit, ‘‘ When he is come, he will reprove 
the world of sin, and of righteousness, and of judgment: Of sin, 
because they believe not on me ; of righteousness, because I go un- 
to my Father, and ye see me no more; of judgment, because the 
prince of this world is judged.”’ ‘Those who were converted on the 
day of Pentecost, were not only awakened, but convicted by the 
power of the Holy Spirit. When they listened to the preaching of 
the apostles, “‘ they were pricked in their heart, and said unto Pe- 
ter and to the rest of the apostles, Men and brethren, what shall we 
do?” In the order of nature, conviction always precedes conver- 
sion; and this is the work of the Holy Spirit. 

It is, also, the special work of the Holy Spirit to change the 
heart. The minds of sinners may be awakened; their understand- 
ings may be enlightened, so that they may hold the truth in specu- 
lation ; their consciences may be excited to do their office, and they 
may be thrown into a state of deep and pungent conviction; and 
still their hearts may remain untouched, harder than adamant, bit- 
terly opposed to the Jaw of God and the distinguishing grace of the 
gospel. But, when the Holy Spirit touches the heart of the sinner, 
it is instantly turned from hatred to love. It is then the love of 
God is shed abroad in the heart by the power of the Holy Ghosi, 
and all those graces, which the gospel requires, flow as its legiti- 
mate fruits. Hence, it is written, “The fruit of the Spirit is love, 
joy, peace, long-suffering, gentleness, goodness, faith, meekness, 
temperance.” In view of the official work of the Holy Spirit, 
Christ said to Nicodemus, “‘ Except a man be born again, he can- 
not see the kingdom of God. Except a man be born of water, 
and of the Spirit, he cannot enter into the kingdom of God. That 
which is born of the flesh, is flesh; and that which is born of the 
Spirit, is spirit. Marvel not that I said unto thee, Ye must be born 
again. The wind bloweth where it listeth, and thou hearest the 
sound thereof, but canst not tell whence it cometh and whither it 
goeth: so is every one that is born of the Spirit.” Hence also, 
those who are born of the Spirit, are said to be bornof God. “ Who 
were born, not of blood, nor of the will of the flesh, nor of the will 
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of man, but of God.” The apostle Paul, addressing saints, says, 
** And you hath he quickened, who were dead in trespasses and 
sins ; wherein in time past ye walked according to the course of this 
world, according to the prince of the power of the air, the Spirit 
that now worketh in the children of disobedience; among whom 
also we all had our conversation in times past, in the lusts of our 
flesh and of the mind ; and were by nature children of wrath, even 
as others. But God, who is rich in mercy, for his great love where- 
with he loved us, even when we were dead in sins, hath quickened 
us together with Christ; (by grace are ye saved;) and hath raised 
us up together, and made us sit together in heavenly places, in 
Christ Jesus: That in the ages to come he might show the exceed- 
ing riches of his grace in his kindness toward us, through Christ 
Jesus. For by grace are ye saved, through faith; and that not of 
yourselves: it is the gift of God. For through him we both have 
access by one Spirit unto the Father.---In whom ye also are builded 
tozether, for a habitation of God through the Spirit.” It is evident- 
ly the work of the Holy Spirit, therefore, to renew the hearts of 
sinners, or to turn them from sin to holiness. 

It is, moreover, the office of the Holy Spirit to carry on the work 
of sanctification in the hearts of saints. It requires the same offic- 
ial power of the Holy Spirit to keep saints from falling away, that 
they may not be finally lost, and to cause them to ‘‘ grow in grace,” 
as it does to convert the sinner. Saints are just as dependent up- 
on the Holy Spirit, in the work of sanctification, as sinuers are in 
the work of regeneration. Hence, they are said to be kept by the 
power of God, through faith, unto salvation; and the apostle says, 
** For as many as are led by the Spirit of God, they are the sons of 
God.” Speaking of the same work of sanctification, also, he says, 
** Work out your own salvation with fear and trembling ; for it is 
God who worketh in you both to will and to do, of his good pleas- 
ure.” The apostle Paul declares, that saints are chosen unto sal- 
vation, through sanctification of the Spirit, and belief of the truth.” 
The apostle Peter also addresses saints, as “ elect according to the 
foreknowledge of God the Father, through sanctification of the 
Spirit, unto obedience and sprinkling of the blood of Jesus Christ.” 
He says to them, moreover, “‘ Seeing ye have purified your souls in 
obeying the truth through the Spirit unto unfeigned love of the 
brethren, see that ye love one another with a pure heart fervently.” 
Again, the apostle Paul addresses saints, ‘‘ Know ye not, that ye 
are the temple of God, and that the Spirit of God dwelleth in 
you ?”’--“* What! know ye not that your body is the temple of the 
Holy Ghost which is in you, which ye have of God, and ye are not 
your own?” We have then, abundant evidence, that it pertains to 
the office of the Holy Spirit to carry on the work of sanctification 
in the hearts of saints, and prepare them for the kingdom of glory. 
It was, doubtless, in reference to this particular work, that the Sa- 
vior said to his disciples, concerning the Holy Spirit, ‘‘ He shall 
glorify me: for he shall receive of mine, and shall show it unto 
you.” 
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For the New-England Telegraph, 


USE OF THE TERM SAINT. 


Mr. Tuacner:---I frequently hear ministers of the gospel use the 
term, Saint, in application to the apostles, when they speak of them 
as individuals. ‘The same term, I also see in books of ethics and 
theology, and applied in the same manner ; as, for instance, Saint 
Matthew, Saint Paul, Saint Peter, Saint Mark, &c. Now I do not 
question that these particular persons spoken of were in reality 
saints; but I do question the propriety of using that term in appli- 
cation to individuals, and especially to distinguish them from oth- 
ers, who were equally eminent for piety. The Scriptures use the 
term saints, in application to the people of God in general; but 
they nowhere, as I remember, use saint, in the singular, to desig- 
nate an individual. Now, if we depart from this rule, sanctioned 
by the writers of the New-Testament ; why not designate all the 
holy men of old, by the same appellation? Why not say, Saint 
David, and Saint Isaiah, and Saint Daniel, and Saint Micah, and 
Saint Job; as well as Saint Matthew, Saint John, Saint Paul, Saint 
Peter, or Saint Luke? Certainly, the former deserve this designa- 
tion as individuals, as well as the latter. But, it would sound very 
singular, to hear a minister, in a public discourse, cite Saint David, 
and Saint Daniel, and Saint Job; and any one who should thus 
quote the sacred writings, would be ridiculed for his singularity. 

The truth is, Mr. Editor, we derived the common use of the 
term Saint, from Papal origin. We have no authority for it in the 
Bible ; but, the canonization of the Roman Church has entailed it 
upon all Christendom. The Catholic Priesthood, wishing to im- 
mortalize some of their principal devotees,---many of whom, by the 
way, were as corrupt as Pope Pamriti,*--enrolled their names with 
those of the apostles, and called them saints. 

The common use of the term saint, therefore, is the offspring of 
Popery, and tends to perpetuate its power, as well as its corruptions. 

But, says the reader of our common version, “‘ when I Jook in- 
to the New ‘Testament, I read, at the beginning of several Book’s, 
‘The Gospel according to Saint Matthew; the Gospel according 
to Saint Mark, Luke or John;’ and at the top of the page, I see, 
‘St. Matthew,’ or ‘St. Mark,’ ‘St. Luke,’ or ‘St. John.’ Iam 
sure then, that you are wrong, in saying that the use of this term, 
applied to individuals, is not sanctioned in the Bible.” 

To this objection, I reply, that our version, though general- 
ly excellent, was made at a time, when the Protestant Church 
had but just merged from Popery, and retained many of its super- 
stitions. The translators were of the Episcopal Church, which, in 
many respects is, even now, not more than one remove from Pope- 
ry. It is not strange, therefore, that their minds were somewhat 
clouded with Catholic mist. On this account, doubtless, they pre- 
fixed the term Saint to the name of each evangelist; and that too 
without authority, for it is not to be found in the original Greek. 

* Inwocent X.., distinguished for “ shameful indolence and the most notorious prof- 


ligacy ;’’ and who, both before and after his elevation to the pontificate, lived in illicit 
eommerce with Donna Olympia Maldachina, his brother’s widow 
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It may be said, perhaps, that the object of this communication 
is of no importance ; but to this I cannot accede. It is of impor- 
tance for Protestants to wholly divest themselves of Catholic super- 
stition. We are commanded to hate even the garment spotted by 
the flesh. Those who belong to Canaan, ought not to speak the 
language of Babylon ; and it is more especially incongruous for the 
Church, or for the children of the Church, to speak ‘half in the 
Jews’ language, and half in the language of Ashdod.’ Christ com- 
mands his people to ‘come, not partly, but entirely out of mystical 
Babylon, that they be not partaker of her sins, and that they receive 
not of her plagues.’ A PROTESTANT. 





For the New-England Telegraph. 


JEWELRY. 


Mr. Tuacuer :—Among the great variety of subjects, of a mor- 
al bearing, which have been discussed in your publication, 1 do not 
recollect to have seen any thing on that of ornamental dress. ‘That 
is a subject, however, which the Scriptures do not pass by in si- 
lence ; and I am confident, that Christian ministers and Christian 
periodicals cannot wholly omit it, and yet have it said, that they 
** have not shunned to declare all the counsel of God.” Believing 
that “ pure and undefiled religion’’ has more to do in regulating the 
Christian’s dress, than many seem to apprehend; I take the liberty 
to send you a few suggestions on the use of those ornaments,—so 
called—which come under the denomination of jewelry. 

I cannot see how any person can be governed habitually by the 
spirit of the gospel, and yet pay no regard to the precepts of the 
gospel in the article of dress. I have been grieved to see, however, 
that very many, perhaps a majority of professors of religion, seem 
to be influenced wholly by the fashions of the times, in those things 
with which they clothe and adorn the body, rather than by the spir- 
it and precepts enforced in the New Testament. This remark will 
apply to the subject of clothiag in general; but it is my object to 
confine what I have to say in this communication, to those things 
which are properly classed under the head which I have chosen. 

Now, there are, in my mind, several serious objections to the 
wearing of jewelry, especially by Christian females, which I will 
endeavor to state as precisely and briefly as possible. 

In the first place, it is of no kind of utility. It is neither meat 
nor drink. It conduces to neither health nor subsistence. It con- 
tributes nothing to defend the body against either cold or heat, rain 
or sunshine. It is no “ talisman” against sickness, and is nothing 
medicinal when sickness comes. Nor will any one pretend, that 
jewelry is any benefit to the immortal mind. I ask, then, what is 
the use of that gold ring upon the finger, or those pendants in the 
ears? I ask that Christian lady, who sits in pew, No. 1, when in 
the sanctuary of God :--‘ Madam, what benefit do you derive from 
that diamond ring, which sparkles upon your hand, and those re- 
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splendent jewels, which dangle by the sides of your face? That 
necklace, too, of gold or pearl, which encircles your neck, while 
you are seated at the table of your dying Lord ; does it render your 
body any more meet for a ‘temple of the Holy Ghost,’ or your 
spirit any more worthy of that infinite price, which has been paid 
for its redemption?’ Can you give me any more serious, rational, 
and satisfactory answer than this, ‘ They look pretty’? 

* But,’ sir, ‘this ring was given me by my dying mother, or by my 
husband, in the day of my espousals; and [ should deem it a high 
degree of sacrilege, to put away the token of a mother’s love, or 
the remembrancer of my marriage vows.’ Indeed!-~and is the 
impression of a mother’s love so easily effaced, or does the solemni- 
ty of the marriage vow, sit so loosely upon your conscience, that a 
paltry jewel is necessary to keep it alivé in your bosom? Then, I 
hesitate not to say, that neither your mother’s love, nor your mar- 
riage vow is of sufficient importance in your estimation to render 
the ring worth the wearing ; and it is to be greatly feared, that you 
value the love and the vow more for the sake of the ring, than you 
do the ring for the sake of the dove and the vow. If, however, there 
must be a remembrancer, let it be something of value; and then if 
it is good for any thing as a remembrancer, its value will be doub- 
led. Had your mother or your husband given you a Bible; would 
it not have answered as a remembrancer, while, at the same time, 
it contained a treasure of eternal life? Why, then, not part with 
your ring, and obtain a Bible, or something else valuable in its 
stead ? 

But, any thing which is used merely as a remembrancer, does 
not answer the purpose which is pretended. Common things are, by 
estimation, cheap things; and of course the more common they be- 
come, the more they lose in value, as it respects the particular pur- 
pose for which they are designed. Common things, therefore, are 
easily forgotten. It is on this principle, that an article of dress, 
when worn fora considerable time, is unnoticed by the wearer. 
Hence, a man who wears spectacles, will lose, and seek for them, 
while they are still upon his head. The man, who wears a watch, 
will forget that it isin his pocket, or out of his pocket, until he 
wishes to know the hour. Then, certainly, it is not his watch 
which reminds him that he ought to know the hour; but his desire 
to know the hour reminds him of his watch. So, when the ring 
is worn as aremembrancer,---that is for a length of time sufficient 
to render it common,--—its influence is directly the reverse from 
what is pretended. When the lady sees or feels her ring, as she 
does every hour, she still remains wholly unconscious of its design. 
But, when her dying mother comes into mind, she will then think 
of her ring; just as the man who wishes to know the hour, will 
think of his watch. It is not the lady’s ring, therefore, which brings 
to remembrance her dying mother, but her dying mother that brings 
to remembrance her ring. Even as a remembrancer, then, there is 
no article of jewelry which is of any real value. 

In the second place, the wearing of jewelry sets an example of 
extravagance, and is a waste of God’s property. It is certainly extrave 
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agant to expend money for what is of no use, and the influence of 
such an example is truly pernicious. 

But, what we possess, is not our own. It is God’s property. 
We are only his stewards. What right, then, have we to waste 
God’s property in procuring that which is good for nothing ? 

That Christian lady’s necklace cost her ten dollars, and does her 
no good. The ten dollars thus expended, might have procured 
twenty Bibles, for those who are perishing for lack of vision. The 
ten dollars at compound interest, is doubled in a little more than ten 
years. The good lady, then, in a little more than ten years, has worn 
about her neck, what has done her no good, but the cost of which 
might have procured forty Bibles for those who are famishing for the 
word of life! Christian lady, is it right thus to set an example of 
extravagance, and thus to waste the Lord’s property? Is it follow- 
ing the example of Him, “ who, though he was rich, yet for our sakes 
became poor, that we through his poverty might be rich?” But, good 
lady, lest you should feel a delicacy in answering these “delicate 
questions,”’ I leave you to put them to that Christian minister, who 
goes about as an Agent soliciting charity for the destitute heathen, 
and who carries a gold seal, worth perhaps ten dollars, hanging to 
his watch chain! It may be, that Ae will answer these questions 
to your satisfaction, if not to mine. 

In the next place, 1 object to the wearing of Jewelry, because 
it disfigures the human form. The human form was modeled by 
the perfect hand of its Maker. The countenance, for instance, is 
Jeft by him, as he was pleased to fashion it. Any artificial attempt to 
improve it, therefore, is a real disfiguration, and an impeachment 
of his infinite wisdom, knowledge and goodness. ‘The wearing of 

endants to the ears, for example, is not only ridiculous, but a distor- 
ion of nature. It is, indeed, something which a correct taste or true 
ideas of beauty, never suggested; and the fashions, in relation to 
jewelry, are no more consistent among civilized nations, than 
among savages. It is as really unnatural and ridiculous, and a dis- 
tortion of the human form, for ladies, in a civilized land, to bore 
their ears, and attach to them knobs, or pendants; as it is for the 
savage to bore his nose, and attach to it a string of shells or beads. 
Were it not for custom, or the caprice of fashion, we should be as 
much shocked and disgusted at the practice of the lady, as at the 
practice of the savage. 

Again; the wearing of jewelry is objectionable, because it tends 
to foster vanity. Though it is a real disfiguration of the human 
form; yet the lady wears it, because she thinks “it looks pretty.” 
She wears it, to improve her beauty; and, of course, however 
mistaken, she thinks it has the effect which she desired. This very 
consideration tends to flatter and foster her vanity, which is wholly 
inconsistent with the spirit of the gospel. The principle is the 
same with the lady and the savage. The savage imagines, that bis 
beauty is improved, by the beads which he has appended to his 
nose; and the Christian lady supposes that she is rendered more 
attractive by the pendants, which she has attached to her ears. 
So the vanity ef each is flattered, by similar means; and where ia the 
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moral difference, except that the lady, who enjoys the light of the 
gospel, is the most culpable? 

In the last place, though not by any means of the least consider- 
ation ; the wearing of jewelry is in direct opposition to the precepts 
of the gospel. In writing to Timothy, the apostle Paul directs, ‘‘ that 
women adorn themselves in modest apparel, with shame-facedness 
and sobriety ; not with broidered hair, or gold, or pearls, or costly 
array, but (which becometh women professing godliness) with good 
works.” The apostle Peter gives, in substance, the same direction. 
** Whose adorning let it not be that outward adorning of plaiting the 
hair, and wearing of gold, or of putting on of apparrel ; but let it be 
the hidden man of the heart, in that which is not corruptible, even 
the ornament of a meek and quiet spirit, which is in the sight of 
God of great price. For after this manner in the old time the holy 
women also, who trusted in God, adorned themselves.” These 
directions were given by the apostles, who spake and wrote as they 
were moved by the Holy Ghost. They mean something, or else 
they mean nothing. But who will presume to charge the Holy 
Spirit with trifling? But, if these injunctions are not to be taken 
according to their obvious import; I ask the Christian lady of fashion 
to tell what they do mean. For myself, I feel bound to receive 
them in a literal sense, until I have some more satisfactory explanation. 

I think, however, that conscience will not fail to give the literal 
construction to these injuctions. Sure I am; that no one ever had 
any remorse of conscience, especially in the hour of death, for 
having dispensed with jewelry. 

We are, moreover, commanded, ‘whether we eat, or drink, or 
whatever we do, to do all to the glory of God ;’ and to ‘do all in the 
name of the Lord Jesus.’ Let me ask the lady of fashion, then, 
professing the Christian faith, whether, when she puts on her 
ornaments of jewelry, she does it with a single eye to God’s glory, 
or in the name of the Lord Jesus Christ? 

We are to do nothing upon which we cannot conscientiously ask 
the blessing of God. Can the fashionable professor enter into her 
closet, (if she has one,) and beseech God to direct and bless her in 
the choice of jewelry, when she is about to purchase? or can she 
offer a similar prayer, when she is about to put on such spurious 
ornaments, in order to appear in his sanctuary ? 

The foregoing remarks, Mr. Editor, I submit, with your leave, 
to the candid consideration of your readers ; and if I am in error, 
I sincerely hope to be corrected. ERASTUS. 





— 





For the New-England Telegraph. 
DOCTRINE OF SUBMISSION. 


Mr. Tsacuer,—In looking over the “New-York Evangelist,” 
for August Ist, my attention was arrested by an article, containing 
strictures upon a communication furnished by me for the pages of 
your publication. The communication referred to, was copied, in 
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part, from the New-England Telegraph into the paper above named, 
and was designed as a reply to an article which previously appeared 
in the “ Christian Advocate and Journal,” a standard periodical of 
the Methodist denomination. It seems, however, that the sentiment 
advanced by me has excited no small degree of feeling, inone writer 
at least, who has poured forth his invectives in the following strain, 
which I take the liberty to send you entire, accompanied with a 
few notes of comments and queries. 


[FROM THE NEW-YORK EVANGELIST.] 
REMARKS ON THE COMMUNICATION OF “SOPATER.” 


Mr. Eprrtor,----Allow me, sir, to observe that I feel somewhat 
surprised at the dogmatical manner of the writer of the communica- 
tion referred to. I do not here make any remarks as to the truth or 
falsity of his assertions, but | must own that the very positive manner 
in which Sopater decides upon a question, which has called forth the 
powers of great and good men somewhat surprises me. I have learnt, 
sir, to assert nothing positively which has been controverted, until 
I can use more powerful arguments than those adduced by Sopater 
in defense of his assertions. (a) 

In reference to his criticism on Matt. xvi. 25, 26, I would also 
beg leave to offer a few remarks. Sopater appears to proceed in 
somewhat of a dogmatical manner in reference to this subject also. 
The only argument he offers in defense of his position is, that “ the 
Greek word which, in the verse quoted, is translated life, is in the 
very next verse translated soul,” an argument which in my opinion 
is but poor and threadbare. I think, sir, that there can be but little 
difficulty to show, (Sopater notwithstanding,) thai the word ¥vuyq, 
has annexed to it, as its legitimate meaning, “animal life,’’ in 
opposition to ‘spirit or soul,” and that whenever the meaning 
soul” is attached to it, it is figuratively and metonymically applied. 
(6) As an instance of this, allow me to point Sopater to Luke xii. 
19, 20. Now can we suppose that the infatuated address, “ Soul, 
take thine ease,” was addressed literally to the spirit of the person 
speaking, or rather was it not an Epicurean address to his animal 
nature?(c) The word used is the same as that used in the passage 
referred to by Sopater. Kas tga rn Yuyn, nov Yuya, Luke xii. 19, 
20. Once more. In the case of the young man who fell from a 
high window and was taken up to all appearance dead, and upon 
whom Paul “ fell, and embracing him, said, Trouble not yourselves 
for his life is in him,” the original uses the same word, 9 yag Quyn 
aya evavtw esr. (d) And yet again, in the dream, which Joseph 
experienced after the death of Herod, the angel asserts ‘“‘ They are 
dead which sought the young child’s life.” The original is ry 
Yuynv tov wasdsov. Matt. ii. 20. Now sir, I appeal to Sopater, 
if he himself believes that Herod sought the “‘ soul”’ of Jesus, or only 
his ‘ animal life ;’? and [ think he will have to exercise more inge- 
nuity than is used in his “‘ Remarks” to prove it. Yet once more. 
Jesus addresses his disciples in the language “ take no thought for 
your life,” My ysgyears tm Puy year. And can Sopater suppose 
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that Jesus wished to be understood, “take no thought for your 
soul?’ Tapprehend not. 

From the above proofs I think that there can be no doubt as to 
the legitimate meaning of the word in question, and did I not think 
these sufficient, the scriptures and the Greek writers, especially 
Homer, furnish an abundance. (e) 

I would further remark that the reasonings adduced by Sopater, 
to prove that men “must be willing to be damned, in order to be saved,” 
appear to me to be equally futile and inconclusive. I have been accus- 
tomed, sir, from my earliest years to‘read an old-fashioned book, call- 
ed the Bible, and I have often pondered over such passages as these, 
“ As I live, saith the Lord God, I have no pleasure in the death of 
him that dieth.” ‘‘ God so loved the world, that he gave his only 
begotten Son, that whosoever believeth on him should not perish, but 
have everlasting life.” And from such assurances as these I cannot 
gather that it is the will of God that any man should be damned, 
much less that God requires me “ to be willing to be damned,”’ in 
order that I may be saved. ( f) 

I ask, sir, what is damnation? Does Sopater understand the 
tremendous import of the term he has so liberally used? It is to 
hate God and all like God. Must I then hate God, in order tolove 

him? It is to curse God for ever and ever, with the bitterest and 
‘ most despairing maledictions. (g) Must I be willing to curse that 
God who has loved me so extensively, in order that I may be in a 
proper frame to love him? Impossible! I can only hope, sir, that 
Sopater will review the subject, and will learn in future to be more 
cautious both in criticism and in assertion. 
Yours, &c. Taga Qvrag. 
Cutchogue, L. I. 


Notes. 


(a) Another thing, too, Maga?vreg seems to have learned, that is, 
to denounce as a dogmatist, any one who happens to advance senti- 
ments in opposition to his own views and feelings. ‘ Dogmatical,” 
with him, appears to bea favorite epithet. It would be well perhaps, 
if he will yet learn one thing more, viz. That denunciation is not 
argument, any more than assertion. 

(6) It was not the design of my criticism to show, that the term 
oxn never meant “ animal life,” or that it invariably signifies soul ; 
but it was my object to show that it does mean soul, in the particular 
passage which I had occasion to cite. Upon this I am disposed 
still to insist, (MagePvaag “ notwithstanding.”’) Unless the writer of 
the article before me has shown, that uy» never signifies soul, or 
the immortal spirit, he has accomplished nothing at all, either by 
his learned and extended criticisms, or by his vituperous communi- 
cation. But this he has not done; and hence Yvx, for aught he 
has shown to the contrary, may mean soul, in the passage which I 
have quoted. If, indeed, we admit, as Maga@vaag would make us 
believe, that Yuyn in Matthew xvi. 25, 26, signifies “‘ animal life,” 
it must make our Savior speak not only what is absurd, but what is 
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not true. With this writer’s exposition, the passage would read 
thus: ‘ For whosoever will save his animal life, shall lose his animal 
life ; and whosoever will lose his animal life for my sake, shall find 
his animal life. For what is aman profited, if he shall gain the 
whole world, and loose his own animal life? or what shall a man 
give in exchange for his animal life?” Now, can any one suppose, 
that it was our Savior’s intention here to estimate the value of 
“animal life?” or will even Mage®vaag pretend, that those, who 
have been willing to lay down their “ animal life,” for Christ’s sake, 
have thereby saved their “ animal life?” Peter and Paul, and James 
the brother of John were not only willing to die, but actually did 
lay down their “ animal life,” for Christ’s sake ; did they therefore 
save their ‘‘ animal life?” 

(c) I consider it wholly immaterial to the argument, whether Juya, 
in the passage here referred to, mean soul, or “ animal life;” but, 
if we adopt the phraseology of Mzga@uaag, the subsequent verse will 
read thus: ‘ But God said unto him, Thou fool, this night thy 
‘* animal nature” shall be required of thee!’ 

(d) This passage is no more to the purpose of the writer, than 
the preceding. For, if the animal life of the young man was not 
extinct, his spirit was in him; and if one had fled, the other must 
have fled at the same time. Nor does either of the other passages, 
to which he has adverted, affect, in the least, the state of the 
argument. 

(e) It is, then, wholly unnecessary to range through the Greek 
Classics, or even Homer, to learn the “legitimate meaning of the 
word in question.” It evidently, sometimes, means soul; and this 
appears to be its obvious signification in the passage cited in my 
former communication. 

(f) 1, too, Mr. Editor, “ have been accustomed from my earliest 
years to read an old fashioned book, called the Bible, and I have 
often pondered over such passages as these,’—“ For the scripture 
saith unto Pharaoh, Even for this same purpose have I raised thee 
up, that I might show my power in thee, and that my name might 
be declared throughout all the earth. ‘Therefore hath he mercy on 
whom he will have mercy, and whom he will, he hardeneth. Thou 
wilt say then unto me, Why doth he yet find fault? for who hath 
resisted his will? Nay but, O man, who art thou that repliest 
against God? Shall the thing formed say to him that formed it, 
Why hast thou made me thus? Hath not the potter power over the 
clay, of the same lump to make one vessel unto honor, and another 
unto dishonor? What if God, willing to show his wrath, and make 
his power known, endured with much long-suffering the vessels of 
wrath fitted to destruction?” ‘“Ithank thee,O Father, Lord of 
heaven and earth; because thou hast hid these things from the wise 
and prudent, and hast revealed them unto babes : even so, Father ; 
for so it seemed: good in thy sight.” ‘God hath given them the 
spirit of slumber, eyes that they should not see, and ears that they 
should not hear.’ ‘He hath blinded their eyes, and hardened 
their heart; that they should not see with theireyes, nor understand 
with their heart, and be converted, and I should heal them.” “I 
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also will choose their delusions, and will bring their fears upon 
them.” ‘God shall send them strong delusion, that they should 
believe a lie, that they all might be damned who believed not the 
truth, but had pleasure in unrighteousness.’ ‘ Notwithstanding, 
they [the children of Eli] hearkened not unto the voice of their father, 
because the Lord would slay them.” ‘ Now therefore the Lord 
hath put a lying spirit into the mouth of all these thy prophets, and: 
the Lord hath spoken evil concerning thee.” 

From these and many other similar passages, upon which I have 
“pondered,”’ I gather, that, though God, in itself considered, is ‘ not 
willing that any should perish,” yet there is @ sense, an which he 
chooses, that many should be destroyed, or perish for ever. All 
things considered, he is unquestionably willing that all ‘those who 
believe not, should be damned.’ 

Here, then, let me pause, to ask the writer of the article before 
me, a few plain and pertinent questions : 

1. Is he certain, that all mankind will be saved ? 

2. Does he believe, that God will ever send any of mankind to hell? 

3. If God will send any of mankind*to hell; will he send them 
to hell without intention ? 

4. How can it be said that God will damn any of mankind, if he 
is in no sense WILLING that any of mankind should be damned 2? 

5. If God is, in some sense, WILLING that some of mankind should 
be damned ; is it, or is not the duty of all persons to say unto him, 
** Thy will be done ?” 

But, in view of these queries, and especially in view of the scrip- 
tural doctrines of disinterested love, submission and self-denial, [ 
have often “ pondered,” and I hope Mage@vaag will ponder such 
passages as these: “It isthe Lord; let him do what seemeth him 
good.” ‘If he thus say, I have no delight in thee; behold, here am 
1; let him do unto me as seemeth good unto him.” “ Although he 
slay me, yet will I trust in him.” ‘If this cup may not pass away 
from me, except I drink it, thy will be done.” “ And now, if thou 
wilt, forgive their sin; and if not, blot me, I pray thee, out of thy 
book, which thou hast written.” ‘I say the truth in Christ, I lie 
not, my conscience also bearing me witness in the Holy Ghost, that 
I have great heaviness and continual sorrow in my heart, For I 
could wish that myself were accursed from Christ, for my brethren, 
my kinsmen according to the flesh.” 

(g) The writer above mentioned, asks, ‘‘ What is damnation ?”’ 
and is afraid I do not understand the import of the term. Hence, 
he undertakes to answer his own question, and says, “ It is to hate 
God and all like God.—It is to curse God for ever and ever, with the 
bitterest and most despairing maledictions.” But, I suppose that he 
did not derive Ais “ import of the term” from ‘ pondering passages 
of scripture.’ According to the Bible, the things which he has 
mentioned, are concomitants of damnation. The Bible teaches us 
that damnation is the infliction of positive, eternal punishment at the 
hand of God. To be damned, is to be sent ‘‘ away,” or “ depart 
accursed into everlasting fire ; prepared for the devil and his angels.” 
It is to be “ punished with everlasting destruction, from the presence 
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of the Lord, and from the glory of his power.”—Hence, the Bible 
doctrine, which I am considering, does not teach, that ‘1 must hate 
God in order to love him;’ but it teaches, that present submission 
cannot co-exist with present hatred, nor present hatred with present 
submission. Those who are damned, are under no natural necessity 
of blaspheming God ; but they ought lo approve of his conduct, and 
bless his name for the very same reasons for which they now utter 
against him “ the bitterest and most despairing maledictions.”— 
Hence, God himself has affirmed, that the lowest condition upon 
which sinners can escape the tremendous curse of the law, is, that 
“their uncircumcised heart be humbled, and they accept the 
punishment of their iniqutiies.? If MagePvaeg pronounces this 
** impossible !” and is still disposed to charge me with dogmatism; 
J cannot “only hope that he will review the subject, and will learn 
in future to be more cautious both in criticism and in assertion ;” 
but that he will seriously ‘ ponder’ still another passage of scripture, 
viz. “* Wo UNTO HIM THAT STRIVETH WITH His Maker!” 


SOPATER. 








For the New-England Telegraph. 


INABILITY OF SINNERS. 


I pip not expect, Mr. Editor, after such a lapse of time, that I 
should again see the remarks of “ A. B.”” I have to express some 
regret at discovering some typographical errors, besides the omission 
of one entire sentence. I will, however, ask the correction of only 
one mistake. On page 178, in the 11th line from the bottom, you 
will find in the manuscript sent you, instead of asserting the fact, 
I ask the question, “ Js it, indeed, absurd and unjust, to require 
sinners to do what they cannot do?” (1) 

I have read with much attention, in your number for June, 
“extracts from a sermon by the Rev. Doct. Emmons, on the duty of 
sinners to make them a new heart.” I entertain the most exalted 
esteem and veneration for the character of the author of those 
remarks. But I cannot forget the lesson taught me while a youth, 
in the course of paternal instruction, “‘ never to adopt the opinions 
of any great and learned man, merely because they were his opinions, 
but always to examine well myself and entertain such only, as were 
right in the decisions of my own judgment.” 

A new heart is there explained, to consist, in the voluntary exercise 
of gracious affections ; such as had not been exercised before. To 
make a new heart, to consist in the actual exercise of these gracious 
affections. The duty of sinners to make a new heart, to be imper- 
ative, and to arise from the nature of things, from the fact of their 
being free moral agents; and because God in his word has repeatedly 
commanded them to do it. Now this is all correct, as I think, I 
see nothing erroneous in it. (2) But when Dr. Emmons says we 
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can do it; “ that it is just as easy for a sinner to begin to love God, 
as to continue to love him after he has loved him once; and that it 
is as easy to begin and continue to love God, as to continue to hate 
him,” I am overwhelmed with utter amazement. J know and Dr. 
Emmons’s experience and observation must certainly accord to the 
sentiment, that it is “perfectly easy” for a sinner to hate God,— 
that we are prone to offend as the sparks to fly upwards. But the 
testimony of our own hearts, of our own experience, of the experi- 
ence of mankind from the fall to the present moment, all unite in the 
proof, that it is not “ perfectly easy” to love God ; that the heart is 
totally opposed to it; (3) that “the natural man cannot discern the 
things of the spirit, neither can he know them, because they are 
spiritually discerned.” (4) To say that a sinner can exercise holy 
affections and discern spiritual things as easily as he can sin, is new 
theology to me. (5) To say that it is as easy for an unconverted 
sinner to begin to love God, as to continue to love him after he has 
loved him once; that is, after he has once tasted that he is gracious, 
after his heart has become sanctified so as to discern, admire and 
Jove the excellence and holiness of the divine character, has filled 
me with astonishment. After the sinner has loved God once with 
a holy love, that is, with such a change of heart as to perceive the 
beauty of holiness so as to love it, I see not how he can ever cease 
to love him. He must, asit seems to me, of necessity, continue to 
love him. (6) 

Dr. Emmons declares, the sinner can, with perfect ease, begin to 
love God. This, I think, is begging the question at once. It is 
assuming the very point in dispute. For the proof of this position, 
what have we? The assurance of that good and venerable man. (7) 
To oppose this testimony, what have we? The testimony of fact ; 
the testimony of our own hearts—of our own experience; of the 
experience of mankind, from the beginning of the world to the 
present moment. I ask therefore, for other proof; for higher 
testimony ; (8) for testimony equivalent to that, which has explicitly 
declared, uttered by him who spake as never man spake, “no man 
can come to me, except the father who hath sent me draw him.”’ 
(9) I wanttestimony, which shall avail to cancel the command laid 
upon me, “‘ to strive to agonize to enter in at the strait gate, because 
there are many who shall seek to enter in, and shall not be able.” (10) 

Am told that the common language of mankind, “ make yourself 
easy, make yourself contented, alter your mind, be sober, vigilant, 
humble, be obedient,” is equivalent to making a new heart? It 
cannot so be. These directions are addressed only to the under- 
standing. Such requirements necessarily involve no exercise of the 
heart. (11) They require nothing but the exercise of the mind ; 
the exercise of a sound discretion. (12) Direct a man to be calm, 
still, contented, who is writhing and groaning under the sufferance of 
pain from the amputation of a limb, and he can command and control 
energies sufficient to be calm, still and resigned. (13) But tell him 
to love his pain, to esteem it pleasure, and he cannot do it. The 
laws which govern the affections are not the same with those which 
govern the =. A mere mental decision governs the one; 

1 
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some perception of beauty, of desirableness, or of good governs the 
other. (14) And without this perception of desirableness, it is 
impossible that the affections should be exeited.(15) Tothe sinner, 
the world, its possessions and pursuits offer his supreme good. 
Heaven and holiness, with the views which he entertains, promise 
nothing but to mar his enjoyments. (16) How then tan it be 
infinitely easy for him to love them? It cannotso be; and the 
position cannot be sustained. Not in the spirit of controversy 
therefore, but in the spirit of deep solicitude, I once more ask, 
“* what shall I do?” (17) A. B. 
July 20th. 


Remarks. 


(1) The typographical errors, to which “ A. B.”’ refers, I regret as much 
as he does; and can only offer as an apology, my necessary absence, at the 
time when his article went to press. On referring to the manuscript, which 
happens still to be in existence, I perceive the errors to which he alludes. 
The one only, however, which he now desires corrected, seems materially 
to have altered the sense ; but it is to be deprecated, that any of them were 
made, because every writer ought to be represented fairly. The following 
sentence, then, which should have appeared as a question, rather than as an 
affirmation, I will here both state and attempt to answer :—“ Is it, indeed, 
absurd and unjust, to require sinners to do what they cannot do?” 

Answer.—Yrs. It is obviously a dictate of common sense, that it cannot 
be duty for any one to do what he “ cannot do ;” and hence it would be both 
‘** unjust and absurd”’ to require any one to do what he “cannot do.” If 
‘A. B.” should hear a minister urge and exhort sinners to fly to the moon, 
and insist, that God requires them to fly to the moon; his common sense 
would at once pronounce it ‘ unjust, absurd,’ and ridiculous; for this very 
good and sufficient reason, that sinners “‘ cannot’ fly to the moon. The 
parent, who should require his child to do what he “ cannot do,’’ would be 
esteemed a savage ; the king who should command his subject to do what he 
“cannot do,” would be pronounced a tyrant; and were God to command 
sinners to do what they “cannot do,” or punish them for not doing what 
they ‘cannot do,” he would justly render himself worthy of all the oppro- 
brium, which sinners have been disposed to heap upon his character. To 
deny this principle, is to deny a dictate of common sense; and to deny a 
dictate of common sense, is the same as to deny axioms, or self-evident propo- 
sitions. When these are denied, all reasoning is at an end; for there is no 
foundation upon which to reason. This then, appears, in the outset, to be 
the difficulty with ‘A. B.” He at first denies axioms, or self-evident 
propositions ; and then calls for the proof of what, inthe very nature of things, 
ts too obvious to be proved. On the ground of this denial, I call upon him to 
prove, if he can, that it would be “absurd and unjust’ for God to command 
and require sinners to create a world, or to tear the Sun from its orbit, and 
then punish them for ever for not obeying his command! 

(2) After this concession, ‘‘ A. B.”’ ought to throw away his whole system 
of metaphysics; for the whole foundation of Dr. Emmons’s reasoning, in this 
and every part of his discourse, is, the self-evident truth, that impossibilities 
cannot be duties. This, “‘ A. B.” denies ; and hence what Dr. Emmons here 
asserts is wholly inconsistent with the general tenor of “A. B.'s” communi} 
eations. 

(3) It is said to be just as easy to do one thing as to do another, when it 
requires no more power to do one thing than todoanother. Love and hatred 
are simple exercises. It requires no more, but precisely the same powers of 
wind to exercise the one, that it does the other. Hones, it is, in the very 
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nature of things, ‘just as easy to love God, as it is to hate him;’ and if it 
is “‘perfectly easy’’ to hate him, it is, of course, ‘‘ perfectly easy’’ to love him. 
Opposition of heart to this duty, does not change the truth. The parent 
requires his froward childto go half a mile, in one direction, to attend 
school, but the child hates his school, and prefers to go half a mile in anoth- 
er direction, to play with bad boys. He is prone to offend his parent, 
as the sparks fly upward;’ and when his parent commands him to attend 
school, his “ heart is totally opposed to it.’ Now, it is the dictate of com- 
mon sense, that it would be “‘ just as easy’’ for the child to go half a mile to 
school, as to go half a mile in another direction, and play truant. It requires 
no more powers of either body or mind, for him to attend school, than to dis- 
obey his father; and his father requires him to attend school, because he 
‘‘can” do it. His inveterate opposition of heart is never called an inability, 
except in a figurative and improper sense; and constitutes his criminality 
and not his excuse. 

(4) This passage is incorrectly quoted. The sacred text has it thus:— 
** But the natural man receiveth not the things of the Spirit of God: for they 
are foolishness unto him: neither can he know them, because they are 
spiritually discerned.”’ The blindness and folly of the natural man, are 
voluntary and criminal. Hence the importance and duty for him to cease 
being a natural man, and become a spiritual man. The passage is unques- 
tionably figurative ; and is intended to teach us, that an impenitent sinner, 
remaining impenitent, has not and cannot have an experimental knowledge 
of what it is to exercise holy affections, or the graces of the spirit. The man 
who has never tasted of a certain, delicious kind of fruit, has no experimen- 
tal knowledge of its excellence, and must continue to be thus experimentally 
ignorant, so long as he refuses to taste. But, his refusal is altogether vol- 
untary ; and to say that he must know how the fruit tastes before he can taste 
it, is the same as to affirm, that he must taste it before he tastes it, which is 
absurd. It is, however, “ just as easy’’ for him to taste the fruit, and thus 
experimentally “ discern’ its peeuliar flaver, as it is to refuse it, and remain 
experimentally ignorant of its deliciousness. 

(5) Neither Dr. Emmons nor any one else, to my knowledge, has affirmed, 
that an impenitent sinner, remaining such, can exercise holy affections; nor 
is this the duty in question. The duty required is, for him to cease sinning, 
and begin to exercise holiness; and this he can do, as easily as to remaina 
sinner; for an impossibility is never a duty. The child cannot obey his 
father, while he continues to-play:truant; but the duty required, and which 
he is abie to perform, is, for him to instantly cease playing truant, and hasten 
to his school, as he has been bidden. This it is just as easy for him to do, as 
to continue to disobey. 

(6) How, then, did Adam ever sin? The truth is, there is nothing in the 
nature of one holy exercise to beget another ; and saints are just as dependent 
upon the Holy Spirit, in sanctification, as sinners are in regeneration. 

(7) It is never begging the question to assert a self-evident truth. ‘“ A.B.” 
admits the duty of sinners, to “ begin” to love God ; but still he denies a plain 
dictate of common sense, or self-evident truth; by affirming that sinners 
cannot” do their duty. It is hence easy to see who is chargeable with 
* begging the question !’ 

(8) The testimony of an impenitent heart, on this subject, amounts to 
nothing at all, for it is the very nature of impenitence to excuse itself. But, 
the simple truth, that God has commanded sinners, saying, ‘Make you a 
new heart and anew spirit,’ amounts to the highest possible Divine authority, 
that the sinner “‘can’’ obey ; and the very fact, that he does not obey, only 
demonstrates his criminality. For to*say that God requires an impossibility 
is the same as to charge him with injustice andtyranny. ~- 

(9) The passage here cited, teaches the doctrine of dependence, and applies 
to paints as well as to sinners. ‘No man,’ either saint or sinner “ can” act, 
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or is required to act independently of God; for that is a natural as 
well as a moral impossibility. But, if, as some have supposed and alleged, 
the passage applies exclusively to sinners, it teaches their obstinacy, and not 
their inability ; which obstinacy is expressed in another passage, “‘ Ye ill 
not come unto me that ye may have light.’ This “ will not,” on the part 
of sinners, constitutes the only thing in the way of their coversion and 
salvation, and is an inability only in a figurative and improper sense. 

(10) Here, “A. B.,” as many others have done, places the strait gate at 
the wrong end of the narrow way. This strait gate is not the gate of con- 
version ; but is at the last end of the narrow way, and is the gate of heaven. 
This is evident from the subsequent verses. ‘‘ Strive to enter in at the strait 
gate: for many, I say unto you, will seek to enter in, and shall not be able. 
When once the Master of the house is risen up, and hath shut to the door, 
and ye begin to stand without, and to knock at the door, saying, Lord, Lord, 
open unto us; and he shall answer and say unto you, I know you not 
whence ye are ; then shall ye begin to say, We have eaten and drunk in thy 
presence, and thou hast taught in our streets. But he shall say, I tell you, 
I know you not whence ye are; depart from me all ye workers of iniquity. 
There shall be weeping and gnashing of teeth, when ye shall see Abraham, 
and Isaac, and Jacob, and all the prophets in the kingdom of God, and you 
yourselves thrust out.’’—Luke xiii. 24—28. 

(11) If a man complies with these directions, he does it voluntarily of 
course ; and volition is an exercise of the heart. Hence, 

(12) Itis not merely an exercise of “ sound discretion,” but of volition. 

(13) To love pain and esteem it pleasure, is a natural, as well as a 
moral impossibility ; and, of course, is never required. But aman may be 
required to be quiet in pain, and submissive under the sorest evils ; for this 
he “can’’ do, and when he does it, he does it with the heart. 

(14) What does “ A. B.”’ mean by “ mental decision ?” 

(15) A sinner may be convinced that an object is lovely, and yet hate it. 
Our Lord said to the Jews, “ Ye have both seen and hated both me and my 
Father.” If, however,“ A. B.’’ means that perceiving the beauty and desir- 
ableness of an object is the same as loving it; he has only screened himself 
in the confusion of terms, and affirmed what nobody would pretend to deny, 
that asinner never loves an object before he does love it. 

(16) This is owing to his sordid selfishness, of which he is bound instantly 
to divest himself, and to exercise benevolence. In a former communication, 
** A. B.” has told us, that he has often tried to love God, or tried to be holy, 
and failed. Like many other sinners, he seems to have mistaken the nature 
of the Divine command. The command is not,‘ Try to be holy ;’ but, “ Be 
ye holy;’’ not ‘try or resolve to make you a new heart,’ but “ make youa 
new heart ;’’—not ‘Try’ to obey ; but “* Obey.” 

(17) I answer, in the language of the Divine command, “ Make you a new 
heart and a new spirit.” If you still persist in saying, “I cannot ;” the con- 
troversy lies between you and your Maker; and you and your Maker must 
settle it. EDITOR. 





_—_—__ | 





For the New-England Telegraph. 


DESECRATION OF THE SABBATH. 
“ Like People, like Priest.” 

Mr. Eprror :—It is truly affecting and alarming to witness the 
profligacy of the present generation, especially in the desecration of 
the Holy Sabbath. This day, set apart by the authority of Jeho- 
vah, and sanctified for his own special service, is now openly 
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profaned by all classes of people. Even New-England, which once 
very generally maintained a solemn stillness on the Lord’s day ; has 
now become, in almost every part, the scene of noise, bustle, pleasure 
and business. The rattle of carriages, the rumbling of stages, the 
‘* prancing of horses,” and the roar of unhallowed mirth, are now 
heard in almost all the country towns, and at all hours of the day, 
not even excepting those, usually occupied by the churches in the 
sacred and solemn services of public worship. Our young men are 
riding in all directions, some for business, but the most for pleasure, 
and multitudes of them are running into scenes of dissipation and 
debauchery. 

The profanation of the Sabbath is now greatly increased by the 
running of Cars upon the Rail-roads, during holy time. The 
passenger Cars, on the line between Boston and Providence, I am 
told, run every Lord’s day, from each city to the other; and are a 
very great annoyance to one or two religious congregations, whose 
houses of worship are in the immediate vicinity of the Rail-road. 
This presents a powerful temptation to men of business and parties 
of pleasure, and has already occasioned an amount of sin in the 
violation of the Sabbath which is incalculable. 

It is not long since, that a professed minister of the gospel held a 
meeting on the morning of the Lord’s day, in the vicinity of the 
Boston and Providence Rail-road ; and as the Cars were expected 
to pass, the preacher and his congregation, near the middle of the 
day, repaired to the Rail-road, in order to witness the train! Surely, 
this was an illustration of the ancient prophecy, “ There shall be 
like people, like priest!” 

I know of some professedly Christian women,—and who mean, 
too, to be ranked high in their profession —who make it a business 
to “‘ clean house,” wash and bake, on the Lord’s day. Others seize 
upon those holy hours to take morning rides, and to make and 
receive calls and visits. ° 

Now, Mr. Editor, when such is the moral state of things in the 
community, what is to be done? Is it not high time for the watch- 
men to sound the alarm? to “ cry aloud and spare not,” and to “ lift 
up the voice like a trumpet?” Unless something efficient is done, 
and done speedily, to renovate our land from this great and growing 
sin, we are inevitably a ruined people 

I see not why the sin of Sabbath-breaking should not be held in 
as much odium and detestation, as the sin of adultery, murder, or 
theft. It doubtless is held in as much abhorrence by the Supreme 
Ruler of the universe. For, the violation of the Sabbath, in pursu- 
ing either pleasure or business, is open contempt of his authority ; 
and He, who said, “ Thou shalt not commit adultery,” “‘ Thou shalt 
not kill,’? “Thou shalt not steal;” has also said, as expressly, and 
in the same decalogue, “Remember the Sabbath day to keep it 
holy,” and, “in it thou shalt not do any work.” ‘This command is 
more frequently repeated, than any other command in the Decalogue ; 
and all persons are often and peremptorily forbidden to ‘ polute the 
Sabbath,’ either by ‘ doing their own work, or by finding their own 
pleasure.’ God himself, therefore, has ranked the sin of profaning 
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the Sabbath, with the sins of murder, theft and adultery; and it 
ought thus to be ranked, estimated and abhorred by all who bear 
the Christian name. Until it is thus ranked, estimated and abhorred 
by ministers of the gospel, professors of religion, and all who havea 
regard to sound morality; there is nothing which can save this 
Jand from impending ruin and deserved destruction. © JULIUS. 








For the New-England Telegraph. 
QUESTIONS OF THE DEPRAVED HEART. 


Mr. Epiror:—When sinners are pressed with duty, and find 
their way hedged up, they often flounce, like ‘leviathan untamed.’ 
They feel their obligation to obey, but still disobey; and they are 
“ like the troubled sea when it cannot rest, whose waters cast up 
mire and dirt.” Under such circumstances, and being disposed to 
fly from one subterfuge to another, they are sometimes disposed to 
ask such questions as the following :—‘ How shall 1 get a mind to 
love God? Howcan I make myself willing to submit? How can I 
obtain a disposition to repent and obey God? How can I have a will 
to serve God, so long as my heart rises in opposition to his gov- 
ernment?’ 

Now I am convinced that such inquiries on the part of sinners, 
arise either from their inventions to excuse themselves in their moral 
depravity, or else from mistaken notions of the Divine requirements. 
At any rate, they are such questions as naturally flow from the moral 
depravity of the heart, and such as neither ministers nor any other 
persons are under any obligations to answer. They are under no 
obligations to answer such questions, in the first place, because they 
cannot answer them; in the second place, because the Bible does 
not answer them; and, in the third place, because there is no foun- 
dation for them in the Divine requirements. 

1. Such questions cannot be answered. No man can tell how a 
thing can be done, which never is done and never canbe done. 
Indeed, the very question involves an absurdity. It is the same as 
toask, How can a man choose to choose. ~ Love is, in its own nature, a 
voluntary exercise. To ask the question, therefore, ‘ How shall I geta 
mind to love God ? or how shall I have a heart to love God? is the same 
as to ask, How shall I choose to choose? or how shall I get an ante- 
cedent voluntary exercise, which begets or produces its consequent ? 
To ask the question, ‘ How can I make myself willing to submit to 
God ?’ is the same as to ask, ‘ How can I make myself willing to will? 
or how can I make myself willing to submit to be submissive ?? When 
any question involves such absurdities as these, it is such as cannot 
be answered; and no man is under obligation to do what he cannot 
do? or, in other words, no man is under obligation to make an 
absurdity a consistency. 

2. The Biste never answers such questions. The Bible never 
supposes or admits an absurdity, in order to meet an objection of 
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the depraved heart. Hence, it never undertakes to tell the sinner 
how he can do a thing, which he never does and never can do. 
Although the Bible was never designed to teach mental philosophy ; 
yet all its maxims, doctrines and precepts are metaphysically precise 
and accurate. It never undertakes to instruct the sinner how he 
can have a heart to have a right heart; or, which isthe same thing, 
how he can have a heart to love God; for love, for the time being, 
constitutes the heart, and such a direction would be the same as to 
tell the sinner, how he can love to love. 

3. There is no foundation for these questions in the Divine requires 
ments. The Divine command is not, ‘ Get a mind tolove God’ but, 
“‘ Thou shalt love the Lord thy God ;”—not, ‘ Make yourself willing 
to submit te God ;’ but, “ Submit to God ;” not, ‘ Obtain a disposition 
to obey God,’ but, “‘ Obey God;’’ not, ‘ Obtain a heart to repent,” 
but, “ Repent.” There is not a command in the Bible, which says, 
‘ Try’ to do a thing, but, “ Do” it. What were the directions of 
our Lord Jesus Christ to the young man? They were not, ‘ Thou 
shalt try not to commit adultery,’ but, “ Do not commit adultery ;” 
not, ‘ Have a mind not to steal,’ but, ‘‘ Do not steal ;” not, ‘Obtain 
a disposition not to kill,’ but, “ Do not kill;” not, ‘Get a will to 
honor thy father and thy mother,’ but, “‘ Honor thy father and thy 
mother.” The questions, so often suggested by the depraved hearts 
of sinners, have no foundation in the Divine requirements. But, if 
they have no foundation in the divine requirements, they are wholly 
absurd and impertinent; and of course, are such questions as no one 
is under obligation to answer. 

There is, in the nature of things, in respect to duty, no way to 
the way. When the apostle addresses sinners, in Christ’s stead, he 
does not say, ‘ We pray you in Christ’s stead, have a heart, dispo- 
sition or principle to be reconciled. to God, or we pray you try, 
strive, or agonize to be reconciled to God;’ but, “‘ Be ye reconciled 
to God.” 

Suppose the froward child should say, ‘ Father, I wish to love and 
obey you, but I have no heart, no disposition, no principle of love 
and obedience; pray how shall I obtain it? would the father receive 
such language from his impertinent and obstinate child? He com- 
mands his son to attend school; but the boy replies,‘I have no 
heart to attend school, and I cannot attend till I have a heart or 
disposition to attend, I cannot obey you, because my heart rises in 
opposition ;? would not his father answer, ‘Then I will see if the 
rod will not give you a heart or disposition to obey ?” 

COMMON SENSE. 








SELF-DENIAL FOR CHRIST’S SAKE, 


Wuew the apostles of Christ had been apprehended and brought before 
the Jewish grand council, they endured with meekness, patience, and even 
joy, the reproaches and buffetings, which they endured for his sake; and 
when they were released, “‘ they departed from the presence of the council, 
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rejoicing that they were counted worthy to suffer shame for his name.’’ The 
apostle Paul also speaks of our “‘ suffering with him, that we may be also 
glorified together.” 

To suffer, is to endure pain, either mental or corporeal, arising from the 
various trials through which we are called to pass, and to sustain which, re- 
quires mental exertion. It requires an effort to resist temptation ; to endure 
bodily distress; or to suffer self-denial. There are those, however, who 
may seem to suffer in the cause of Christ, but, who, at the same time, are 
suffering for none but themselves. They have no regard to his honor and 
glory. Their sole object is to serve themselves. They suffer, not for the 
sake of Christ's kingdom, but for the sake of either escaping the curse of 
the law, orof securing the reward, which he will bestow upon his faithful fol- 
lowers. When multitudes followed Christ, with great zeal and apparent 
eelf-denial, over the sea of Galilee, “ He turned and said unto them, Verily, 
verily | say unto you, Ye seek me, not because ye saw the miracles, but be- 
cause ye did eat of the loaves and were filled.’ Paul says, ‘‘ Though I 
speak with the tongues of men and of angels, and have not charity, I am 
become as sounding brass, or a tinkling cymbal. And though I have the gift 
of prophecy, and understand all mysteries, and all knowledge ; and though 
I have all faith, so that I could remove mountains, and have not charity, I 
am nothing. And though I bestow all my goods to feed the poor, and though 
I give my body to be burned, and have not charity, it profiteth me nothing. 
It is evident, then, that to suffer in the cause of Christ, is, to exercise self- 
denial for his sake. This involves several things, which ought to be dis- 
tinctly considered, as essential to that amiable spirit, with which Christ is 
well pleased. 

To exercise self-denial for Christ's sake, involves a supreme regard to the 
honor of his character, and the glory of his kingdom. Those who deny 
themselves for Christ’s sake, esteem his glory and kingdom above every oth- 
er object. His character, in the excellency of which consists his glory, is, 
in their view, infinitely desirable. Hence, they love him and the glory of 
his kingdom, supremely, Their own private and personal interest, is, in 
their estimation, like the drop to the ocean, when compared with the glory 
and excellency of Christ. No persons ever exercise true self-denial for 
Christ sake, who do not have asupreme regard to his honor, glory and king~- 
dom, He says, explicitly, ‘‘ He that loveth father or mother more than me, 
is not worthy of me; and he that loveth son or daughter more than me, is 
not worthy of me. And he that taketh not up his cross and followeth me, 
cannot be my disciple. He that findeth his life shall lose it; and he that 
will lose’ his life for my sake, shall find it.” 

Self-denial for Christ’s sake involves a willingness to resign every person- 
al and private interest, for the honor of his name, and the glory of his king- 
dom. It involves a willingness to sacrifice our own personal ease. It in- 
volves a willingness to spend and be spent in hisservice. It involves a wil- 
lingness to give up even our own eternal happiness for his sake. Christ 
says, “ He that forsaketh not all that he hath, and followeth me, cannot be 
my disciple,” Self-denial for Christ’s sake, and a willingness to suffer in 
his cause, imply that disinterestedness which was exercised by the apostle 
Paul, and which he expresses in the ninth chapter of Romans. ‘I say the 
truth in Christ, I lie not, my conscience also bearing me witness in the Ho- 
ly Ghost, that I have great heaviness and continual sorrow in my. heart. For 
I could wish that myself were accursed from Christ for my brethren, my 
kinsmen, according the flesh.” In another place he says, ‘‘ But those things 
which were gain to me, those I counted loss for Christ. Yea doubtless, and 
I count all things but loss for the excellency of the knowledge of Christ Je- 
sus my Lord: for whom I have suffered the loss of all things, and do count 
them but dung, that I might win Christ.” 

Self-denial for Christ's sake also involves 2 willingness to suffer every 
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thing which it is necessary to suffer, in order to maintain the doctrines and 
duties of the gospel, and vindicate the honor of his religion. It involves a 
willingness to be tried even in the furnace of affliction. It involves a wil- 
lingness to endure and to resist temptation. Christ said to his disciples, ‘‘ Ye 
are they who have continued with me in my temptations; and I appoint un- 
to you a kingdom, as my Father hath appointed unto me.’’ Those who ex- 
ércise this grace, must also be willing to endure the hatred of Christ’s ene- 
mies ; to suffer reproach, and to be reviled for his sake ; and to be consider- 
ed as the filth of the world, and the offscouring of all things. ‘ Ye shall be 
hated of all men for my name’s sake ; but he that endureth to the end, the 
same shall be saved.’’ ‘If they have called the Master of the house, Beel- 
zebub, how much more them of his household.’ ‘ Blessed are ye when 
men shall revile you, and persecute you, and shall say all manner of evil 
against you, falsely, for my sake. Rejoice and be exceeding glad ; for great 
is your reward in heaven; for so persecuted they the prophets who were 
before you.”” Those who are unwilling to go forth to Christ without the 
camp, bearing his reproach, are utterly unwilling to suffer for his name, 
or to deny themselves for his sake. 

Now, to those who thus cheerfully deny themselves ‘for Christ’s sake, 
there is the most abundant encouragement. Those who mutually suffer in 
the cause of Christ, shall mutually receive positive manifestations of his 
favor. This is represented by their being mutually admitted to the spiritu- 
al entertainments of his table, and to share the glories of his kingdom. He 
said to his immediate disciples, ‘‘ Ye are they who have continued with 
me in my temptations; and I appoint unto you a kingdom, as my Father 
hath appointed unto me; that ye may eat and drink at my table in my 
kingdom, and sit on thrones, judging the twelve tribes of Israel.” ‘‘ The 
servant abideth not in the house forever; but the son abideth ever.’”’ ‘ Let 
not your heart be troubled: ye believe in God, believe alsoin me. In my 
Father’s house are many mansions: if it were not so, I would have told you. 
I go to prepare a place for you. Andif I go and prepare a place for you, I 
will come again, and receive you unto myself; that where I am, there ye 
may be also.’’ For those who suffer with Christ, to be mutually admitted 
into his heavenly kingdom, and to participate in those heavenly entertain-. 
ments, which he has prepared for his true disciples, will place them in a sit- 
uation to enjoy the same glory which he enjoys, and to be forever happy in 
his holy presence. This will be a reward, infinitely glorious, and infinitely 
worthy of the Giver. 

Those who mutually suffer in the cause of Christ, shall mutually attend 
him, when he comes to judge the world. When Christ comes to judge the 
world, he will come in his glory, attended by all his saints, who have died 
and gone to heaven. “ For, as Jesus died and rose again; even so, also, 
them who sleep in Jesus shall God bring with him.’’ They will then come, 
mutually to receive their bodies, which will be raised from the grave, and 
fashioned like unto Christ’s glorious body, no more to see corruption. They 
will then take a most lively and active part in the scenes of the judgment 
day ; at the close of which, Christ will say unto them, ‘Come, ye blessed of 
my Father, inherit the kingdom prepared for you from the foundation of the 
world.” They shall then receive that ‘crown of righteousness, which the 
Lord, the righteous Judge shall give them at that day.”’ In bestowing those 
rich and glorious rewards, Christ will not pass by or forget a single sigh, 
pain or suffering of any of his people, which they have endured for his sake ; 
but will grant them distinct and distinguishing tokens of his approbation, for 
all their self-denial. Hence, he says to his faithful, humble and self-deny- 
ing followers, ‘Fear not, little flock ; for it is your Father’s good pleasure 
to give you the kingdom. ‘ 
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From the Anti-Slavery Record. 
SCENES IN THE CITY PRISON OF NEW YORK. 
STEPHEN DOWNING. 


Tuts man was arrested as a fugitive, by a Virginia planter, and 
imprisoned in Bridewell, where he remained eighteen months. The* 
inmates of the prison knew him well, and they were always ready 
to speak a good word for Downing. After the planter had got his 
legal right allowed, either because his lawyer’s bill was so heavy, or 
because he hoped Downing’s friends would buy him, he neglected 
to take him away for three months. By this delay he forfeited his 
right to do so, as was decided by Judge Edwards. But Downing’s 
release was referred to the Supreme Court, which was to meet in 
two weeks. Tothe disappointment of every body, this was pre- 
vented by another Judge, who, contrary to his promise, secretly 
wrote for, and by a partial statement, obtained from the Supreme 
Court, at Albany, an order for the removal of poor Downing, and, 
before his friends were aware of the plot, he was shipped for Vir- 
ginia. 

Here we see intrigue and perfidy used with impunity to deprive 
this poor man of his liberty, which, had it been used in the case of 
a dog, would have consigned its perpetrators to remediless disgrace. 
Such is the strength of a pro-slavery public sentiment! 


FRANCIS SMITH 


Was a young man of small stature, but of keen eye and intelli- 
gent countenance. While a lad, in the time of the last war, he and 
his master were taken prisoners at sea and carried to Nova Scotia. 
His servile condition becoming known to the British officers, they 
compelled his master to give him free papers. But when the pris- 
oners were exchanged, his master persuaded him to return with him 
to Virginia, by the promise that he should still be free. But he 
was sold. In Richmond he for some years had hired his time, and 
kept a well known fruit shop. At last he became the marriage por- 
tion of his master’s daughter, and was speedily to be removed as 
part and parcel of the set out of the bride. To this he demurred, 
threw himself upon his inalienable rights, and came to New-York. 
Here he occupied himself for some months as a waiter, much to the 
satisfaction of his employer. ‘The object of his affections, a very 
worthy and industrious free colored girl, had found her way to New 
Haven, Connecticut. Thither it was fixed that Francis should fol- 
low, and after their marriage they should proceed with their united 
means to a place of greater safety. But the kind Christian white 
bridegroom had come on from Virginia to search for his runaway 
property, and by the aid of a professed slave-taker in the city, dis- 
covered the retreat of Francis and his intended movements. At 
the appointed hour for the steamboat to start, the colored young 
man came quietly on board with his little bundle. ‘The fell tigers 
were in ambush—the slave-taker Boudinot, a constable, and the 
lily-fingered white bridegroom aforesaid. The latter delicately 
pointed at the victim. A pounce was made upon him by Boudinot. 
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Smith, after a scuffle of a moment, in which his antagonist received 
a scratch from his knife, darted on shore, cried “ kidnappers,’ and 
fled. The pursuers raised the cry of ‘“‘ murderer, stop the murder- 
er.” The crowd thus deceived ran after him. Clubs, stones, and 
brickbats, were hurled at the poor fugitive without mercy, and he 
was at last brought tothe ground, weltering in his blood. The own- 
er took care to save his “ property” from farther injury by having it 
conveyed to the old Bridewell. ‘Thus was the happiness of this 
humble pair frustrated, that the delicate fingers of another pair 
might be spared the vulgar necessity of doing something for the 
support of their owners. And all this was done by law. During 
the law’s delay, Francis for months occupied one of the coffin cells, 
the heat and smothering stench of which, added to his disappoint- 
ment and his galling manacles, were too much for his brain. Often 
were his wild ravings heard by the passengers on the outside. 

His intended bride, in the bitterness of her grief and disappoint- 
ment offered her little all, amounting to about $300, for his ransom, 
but it was of no avail. 








SLAVERY A SIN. 


We believe slavery to be a sin—always, every where, and only 
sin. Sin in itself, apart from the occasional rigors incidental to its 
administration, and from all those perils, liabilities, and positive in- 
flictions to which its victims are continually. exposed, sin in the na- 
ture of the act which creates it, and in the elements which consti- 
tute it. Sin, because it converts persons into things; makes men 
property, God’s image, merchandise. Because it forbids men to 
use themselves for the advancement of their own well being, and 
turns them into mere instruments to be used by others solely for 
the benefit of the users. Because it constitutes one man the own- 
er of the body, soul, and spirit of other men—gives him power and 
permission to make his own pecuniary profit the great end of their 
being, thns striking them out of existence as beings possessing 
rights and susceptibilities of happiness, and forcing them to exist 
merely as appendages to his own existence. In other words, be- 
cause slavery holds and uses men, as mere means for the accomplish- 
ment of ends, of which ends their own interests are not a part,—-thus 
annihilating the sacred and eternal distinction between a person and 
a thing, a distinction proclaimed an axiom by all human conscious- 
ness—a distinction created by God,---crowned with glory and honor 
in the attributes of intelligence, morality, accountability and immor- 
tal existence, and commended to the homage of universal mind, by 
the concurrent testimony of nature, conscience, providence, and 
revelation, by the blood of atonement and the sanctions of eternity, 
authenticated bg the seal of Deity, and in its own nature, effaceless 
and immutable. This distinction, slavery contemns, disannuls, and 
tramples under foot. This is its fundamental element,—-its vital 
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constituent principle, that which makes it a sin in itself under what- 
ever modification existing. All the incidental effects of the system 
flow spontaneously from this fountain-head. The constant expo- 
sure of slaves to outrage, and the actual inflictions which they ex- 
perience in innumerable forms, all result legitimately from this prin- 
ciple, assumed in the theory and embodied in the practice of slave- 
holding. [From the Declaration of Sentiments of the Ohio Anti- 
Slavery Convention.] 








For the New-England Telegraph. 


OBITUARY. 
MRS. DEBORAH WINSLOW HOBART. 


Tats Christian lady was born on the 13th day of May 1767, in Duxbor- 
ough, Massachusetts. Her father’s name was James Thomas; and her mo- 
ther’s name, before her marriage, was Priscilla Winslow. At the age of three 
years, she moved from her native town into Bridgewater ; and resided in the 
parish, of which Samuel Anger was then the minister. This minister, so 
far as the writer of this sketch has been informed, was like many other min- 
isters, who have lived in Massachusetts and in other parts of the world ; 
and who have maintained such a spirit and such conduct, that it is very dif- 
ficult to give a correct and thorough description of their character. They 
have not openly and boldly denied and opposed the sound doctrines and holy 
duties of the gospel; nor have they heartily believed and preached these 
doctrines and duties. They have been like those persons, of whom Calvin 
speaks, when he says, ‘‘ There are many professors of religion, in our day, 
who try to swim between two streams.’’ The channel of one stream is fill- 
ed with the waters of life; and the channel of the other stream, with the 
waters of death. The waters of one stream flow towards heaven; and of 
the other stream, towards hell. Between the channels of these streams, 
there is no middle space. While many persons refuse, boldly and happily, 
to enter the waters of life; and yet tremble at the rising waves of death, 
they fall into the current, that leads to hell and are soon plunged into the 
gulph of perdition—Such professed ministers of the gospel, as attempt to 
swim between the two streams, are wickedly floating, with the souls com- 
mitted to their charge, in the broad channel of error and delusion, farther 
and farther from the waters of life, until they are overwhelmed in destruc- 
tion and despair. The attempts of ministers and professors, who try to be in 
a state of neutrality between truth and error, between the Lord Jesus Christ 
and Satan, are very vain and unwise and produce the most bitter effects. 
Under such a delusive and destructive influence, many parishes in New- 
England have been thrown into the deepest slumbers; and are never awak- 
ened, unless it be by the lightning and thunder of a faithful ministry, to 
understand, believe and enjoy the gospel, or to resist and reject the counsel 
of God andembrace damnable errors. Under aneutral, lukewarm and*unfaith- 
ful ministry, many thousands in New-England, with our exalted privileges, 
have lived the precious days of childhood and youth, as Miss Thomas lived, 
‘in ignorance and stupidity respecting religious subjects.” At the same time, 
she says, “I was strongly prejudiced against the doctrines of the gospel 
and experimental religion.” 

On the 5th day of November, 1789, Miss Thomas was married to Noah 
Hobart. On her marriage to this gentlemen, she moved from Mr. Anger’s 
parish in Bridgewater and resided in Abington. In this town she was placed, 
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for fifteen years, under the faithful and powerful ministry of Samuel Niles. 
In passing from the parish and ministry of Mr. Anger into the parish and 
under the ministry of Mr. Niles, no wonder Mrs. Hobart seemed to herself 
to enter a new world. She now found herself in the midst of an enlight- 
ened, evangelical and orthodox congregation. On the Lord’s day, there 
met, in the house of God, a numerous and solemn assembly. There were 
the watchful, humble and prayerful children of God; and there were 
awakened, inquiring and trembling sinners. There were sought and were 
given the powerful and gracious influences of the Holy Spirit. And there 
came, Sabbath after Sabbath, the “good man, full of the Holy Spirit and of 
faith; and much people were added to the Lord.’’-—How was Mrs. Hobart 
astonished to see and hear a man in the pulpit, teaching and preaching the 
doctrines and duties, which had been, among her connections and com- 
panions, subjects of ridicule, contempt and scorn. To hear these doctrines 
and duties, taught and preached by a man of superior endowments, with 
great clearness and strength and with a constant and honest reference to 
the Bible and a direct and bold appeal to the reason and conscience, to the 
conduct and heart of every hearer; and in a manner, that was, in all re- — 
spects, able and faithful,—was to her an occasion of the greatest surprise 
and wonder.—Then the interest of the congregation in these subjects, the 
awful impressions of divine truth and the evident tokens of the holy pres- 
ence and glory of God, brought her mind to the most serious and affecting 
consideration respecting these new and strange things. The doctrine of to- 
tal depravity and the total sinfulness of the affections and actions of impen- 
itent and unconverted trangressors, their desert of the present wrath of God 
and their condemnation to the endless torments of hell, the duty of immedi-~ 
ate repentance towards God and of unreserved reconciliation to his decrees 
and conduct and of unconditional submission to the dreadful sentence of his 
law, the name and blood of the Lord Jesus Christ, as the only hope of par- 
don and life to any human being, the sinner’s obstinate and malignant hatred 
of the Savior and his desperate rejection of offered mercy; the divinity, 
personality, agency, office and work of the Holy Spirit, the doctrine of per- 
sonal and eternal election unto holiness and salvation and the doctrine of 
personal and efficacious reprobation to endless wickedness and perdition, 
the entrance of the righteous into heaven and of the wicked into hell, at the 
hour of death, the decisions of the final judgment and the retributions of 
of eternity, arose and beat, like the mighty waves of the angry ocean, against 
her proud, but feeble and trembling spirit—-What could she do?—In the 
exercise of her own mental powers, under the convictions of her conscience 
and influenced, as there is reason to believe, by the Holy Spirit, she took the - 
only right way. She searched the Scriptures to see, if those things were so. 
But here we will present her own account of herself, as it was given in the 
relation of her religious experience, at the time she made a public profession 
of religion. 

“‘T passed the early part of my life in ignorance and stupidity respecting 
religious subjects. I was strongly prejudiced against the doctrines of the 
gospel and experimental religion. But I was, in divine providence, remov- 
ed from the preaching that I had been used to hear and placed under the 
ministry of the late Mr. Niles of Abington. His sentiments and preaching 
were so different from what I had commonly heard, that I was led to ex- 
amine the scriptures, to see if they had any support from the word of God. 
And I was soon convinced that his sentiments did agree with the scriptures. 
Hence I was led to believe, that it was necessary that I should experience a 
change in my character and condition in order to enjoy the favor of God 
and be saved. And I resolved to prepare myself for such a change. [I 
meant to do such things as I supposed would fit me for mercy and induce 
God to make me a subject of his saving influence. From what I should do 
I flattered myself I should be among the first to be converted and to obtain 
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a hope,if there were an awakening and a revival of religion. After a 
while there was an awakening and I thought and expected that no person 
was so fit and so likely to be converted as myself. But I soon found, that 
many persons, who had done nothing to obtain mercy and who had lately 
been wholly vain and thoughtless, were hopefully brought to embrace the 
gospel and to rejoice in God, while I was left. I was sorely disappointed and 
did not know how to account for such things. But God was pleased to show 
me, that all I had done could give me no claim to his mercy ; and that if I 
was not as wicked as the openly immoral and vicious, it was wholly owing 
to his restraints. He showed me, most sensibly, that my heart was totally 
depraved and sinful, and that I was none the better or worthier for all I had 
done to procure his mercy. Thus all hope from myself and my doings was 
cut off. And I found myself left to the mere mercy of God; and that he 
would and might justly save me or not, as he pleased. In this state I felt 
very sinful and bitter workings of selfishness in respect to God’s bestowing 
mercy upon other persons. Ona Sabbath, when [ did not attend public 
worship, it was distinctly and strongly impressed on my mind, that I must 
submit to the will of God ; and it seemed that the time allowed for my sub- 
mission was short. But I found I had no heart to be willing, that the will 
of God should be done. If I attempted to say, the will of God be done, 
I felt that I had not a heart to -ay it in truth. Yet it was more and more 
urged upon my mind, that I must submit to the will of God. At length I 
felt willing to say and did say in my heart, the will of God be done for 
time and for eternity. But nothing, that then passed in my mind, seemed 
greatly to affect me. I had no high joy nor any very lively feelings. But 
about this time my attention was turned to the way of salvation through 
Jesus Christ. This way seemed perfectly beautiful and glorious; so that I 
wondered any person should ever attempt or desire to obtain the favor of 
God any other way. When I was asked by a serious minister, if there was 
not a change in my feelings, I intimated that though there might be some 
change, it was nothing saving, as I had not such discoveries and enjoyments 
as other persons professed and appeared to have. After a few days I was 
caused to see and feel the desperate wickedness of my heart, as I never had 
before. And I seemed so hateful aud guilty, that I thought I deserved to 
be sunk in torment below the fallen angels. Though I seemed not to have 
much hope that I had experienced a saving change, yet my mind has been 
ever since, during seventeen years, habitually attentive to divine things. 
I seem pleased and satisfied with God, but I am troubled and ashamed 
and dissatisfied in respect to myself. I have thought much on making a 
public profession of religion; and for some months have been very de- 
sirous to be directed respecting this duty. I have been led to conclude, 
that I ought to offer myself for admission into the church. I am sensible 
that I can give but a very imperfect account of my various trials and feel- 
ings respecting myself. But all is known to God; and this is my greatest 
comfort and joy. To him I desire entirely and forever to devote myself.— 
And I desire the prayers of the Church that I may spend the rest of my days 
in such a manner as shall be suited to promote the spiritual interests of my 
family, the comfort of Christians and the conversion of sinners; and above 
all that I may live to the glory of God and of the Lord Jesus Christ.’’ 

In the month of May in the year 1804, Mrs. Hobart with hé family 
moved from Abington to Foxborough. But she never joined any church, until 
some time in the year 1817.—She then became a member of the church of 
Christ in Foxborough. From the time of ber hopeful conversion and espe- 
cially from the time of her public profession of the gospel, she lived in such 
a manner, as gave decisive and delightful evidence of her affection and 
friendship to the Lord Jesus Christ. 

She died on the 3d day of December, 1834,—in the 68th year of her age. 
Bhe left a deeply afflicted husband and seven children, five sons and two 
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daughters, to lament the death of a wife and mother, who will be remembered, 
by her relations and connections, with peculiar tenderness and gratitude and 
her neighbors and friends with esteem aud affection, as long as they live. 
Mrs. Hobart also left, at her death, fourteen grand-children. She was in 
feeble health twenty-five y@ars and suffered many times of severe and pain- 
ful illness. Yet in her weakness and sickness, she was a great blessing and 
comfort to her family and turned her strength and time to the best account. 
For intelligence and amiableness, for industry and frugality, for submission 
and patience, she was distinguished in the midst of many labors and trials. 

‘‘ Favor is deceitful and beauty is vain; but a woman, that feareth the 
Lord, she shall be praised.” 

Barrington, R. I., 18th July, 1835. 
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From the Christian Observer. 


KNOWLEDGE AND PRACTICE ;—FAITH AND WORKS. 


THREE travellers sought to win a prize— 
Pray list; my tale is true, 

The facts impartial I relate ; 
The moral leave to you. 


Prorunpvs, on his couch reclined, 
Poured o’er his tourist map, 

And viewed each mile-stone on the road 
Expanded on his lap. 


Full well he conn’d the arduous path, 
And learnedly could tell 

Each wood, and stream, and turn, and cross, 
With every hill and dell. 


But nought to speed him on his way 
Availed his learned skill ; ‘ 

The morning saw him on his couch, 
And eve there saw him still. 


Icnarvs spurned to shape his tour 
By arts which sophs abuse : 

He wanted but the ready limb ; 
A map he scorned to use. 


He journeyed early, journeyed long ; 
The noon-tide heat he braved ; 

He lost no moment, spared no toil, 
Nor food nor shelter craved. 


But when he hoped ere night-star beamed 
To hail the glittering prize, 

And saw in thought the approaching goal 
Gleam bright before his eyes ; 
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He learned too late that vain his strength ; 
He had but toiled to stray ; 

And night beheld him farther off 
Than at the break of day. 


PrvpEns nor slumbered o’er the map, 
Nor urged a devious track ; 

Though oft the chart was in his hand, 
His footsteps were not slack. 


Yet fearful lest, tho’ napped the path, 
And fleet his vigorous pace, 

He still might err, or fainting sink, 
And lose the arduous race ; 


A guide he sought, whose skill could make 
Both chart and path-way plain, 

And point his steps and calm his fears ; 
Nor long he sought in vain. 


Thus soothed and guided, on he pressed ; 
No doubtful path he trod : 

When parched, the living stream was nigh ; 
When faint, the verdant sod. 


Nor rocks, nor woods, nor torrents wild 
Repelled his ardent soul ; 

Till evening, closing round his steps, 
Beheld him at the goal. 


PrRoFenpbvs was a subtle man, 
A scholar and divine ; 

He knew theology right well,— 
Religion—not a line. 


Icnarvs little cared for faith ; 
Of chart he had no need ; 

A guide to heaven! he scorned the thought, 
His good works were his creed. 


Knowledge with practice Prudens sought, 
Nor faith nor works derided ; 

He marched, the Bible was his chart, 
His steps God’s spirit guided. 





AnecporTe :~—Doctor Lathrop was a man of genuine piety, but 
much opposed to the noisy zeal that seeketh “‘ to be known of men.” 

A young divine, who was much given to enthusiastic cant, one 
day said to him, “‘ Do you suppose you have any real religion?” 
“* None to spgak of,” was the excellent reply. 





